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THE ATTITUDE OF AMOS AND HOSEA TOWARD 
THE MONARCHY. 



By Professor Walter R. Betteridge, 
Rochester Theological Seminary, Rochester, N. Y. 



It is a well-understood fact that the Old Testament presents 
two distinct judgments as to the right of a monarchy to exist 
among the people of Jehovah. According to the one view, 
monarchy as such is a sin against Jehovah, and the desire to 
establish a monarchy is branded as an act of rebellion against 
the sole rightful king. This judgment first finds definite expres- 
sion in the literature in i Sam., chap. 8, and it is clear that it was 
not without weight in the later periods of the history, as may be 
gleaned especially from the form into which some of the later 
prophets and writers cast their predictions of the reorganized 
state and the new community. The other judgment is that the 
monarchy is a divinely ordained, or at least a divinely favored, 
institution ; and from the time of David on it seems to have been 
regarded by the majority of the prophets and other writers of 
the Old Testament as the model on which Jehovah's ultimate 
kingdom of truth and righteousness would be established. Over 
the monarchy David and his descendants were to reign forever. 
This conception of the monarchy furnished the basis for a great 
part of that large body of strictly messianic prophecy which 
occupies so large a place in the literature of the Old Testament, 
and which, though occasionally set aside, was constantly coming 
to the front through the subsequent history, and which seems to 
have had a powerful hold upon the imagination of the Jewish 
people in the time of our Lord himself. 

It would be a fruitful subject for investigation to seek to 
trace the history of these two ideas or judgments, and to ascer- 
tain whether it is possible to find in the peculiar conditions of 
the times some of the reasons for the varying prominence of first 
one and then the other of these opinions. This study is of 
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necessity attended with peculiar difficulties, because of the great 
uncertainty as to the age and circumstances of the various Old 
Testament documents, and also because of our ignorance at so 
many critical points of the real course of the outward history of 
the people. But these difficulties are not insuperable and must 
not deter us from making an honest attempt ; and it is not impos- 
sible that, in this very investigation of the history of ideas, light 
may be thrown upon controverted points of history and of litera- 
ture. During a considerable period of the history the question 
which we have propounded is still further complicated by the 
fact that there were two kingdoms in Israel — using the word in 
the broad, inclusive sense — each one claiming to be the represen- 
tative of the original Israelitish state, and each one having its 
advocates and defenders among the official religious leaders of 
the people. This study, if it is to be pursued at all, must be 
done in sections, for it would be an enormous task to ascertain 
the attitude of all the religious leaders of the people to these 
questions. And it is the purpose of this paper to make a con- 
tribution to this study by taking one or two authorities for 
the religious and political life of Israel and examining their testi- 
mony. Choice has been made of Amos and Hosea, because, as 
a result of prolonged and repeated attempts to interpret these 
prophets, it has seemed that some things, which from every other 
point of view are obscure, are capable of at least a plausible 
explanation when the test which we are suggesting is applied 
to them. 

It is now generally recognized that Amos and Hosea were 
distinctively prophets to northern Israel. Israel is for them 
almost, if not quite, exclusively the kingdom of the ten tribes, 
following the prevailing usage in the books of the kings during 
the existence of the dual monarchy. And, indeed, it is claimed 
by some authorities that these prophets had a message only for 
the northern kingdom, that their message was exhausted when 
they had preached to Israel, and that they make no reference to 
Judah. If this were true, we should have to admit that the 
material left for the investigation which we are proposing would 
be decidedly limited. But the fact is that this claim with regard 
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to the limitation of the scope of the activity of our prophets is 
made only too often, as it seems, because it is demanded by the 
exigencies of some theory of interpretation, and can be main- 
tained only by the denial of the authenticity of all passages and 
phrases in these books which do not harmonize with the theory. 
If, therefore, our interpretation seeks to preserve and make use 
of much of this discarded material, we have the consciousness 
of being no more under the dominance of a theory than are 
those who adopt some other method of interpretation, while our 
theory has the advantage of making a serious attempt to utilize 
the materials and authorities as they have been preserved 
to us. 

I. AMOS. 

The work and teaching of Amos have been described too 
often to need more than a summary. Amos was a man of Judah; 
of this there can be little doubt, although the book which he has 
left us is concerned chiefly with Israel. We cannot be certain 
as to the date of his activity, because, in the present uncertainty 
as to the reigns of the kings of Israel and Judah, it cannot be 
stated positively just when either Uzziah or Jeroboam II. ceased 
to reign ; nor is the date of the earthquake known, except that 
in all probability it is the famous earthquake which occurred in 
the reign of Uzziah.' If the much-quoted reference to Azri- 
yau of Yaudi in the records of Tiglath Pileser° really referred 
to Uzziah-Azariah of Judah, as some scholars still think, then 
Uzziah would have been on the throne as late as 739/8. But, 
hard as it is to give up an identification which has once become 
current, it seems probable that it must be done in this case, for 
Winckler's argument that the reference in the records of Tiglath 
Pileser is to the north Syrian land of Ya'di amounts practically 
to a demonstration.^ Consequently we are entirely in the dark 
as to the date of the close of the reign of Uzziah, and are at lib- 
erty to place it anywhere between 750 and 740, preferably much 
nearer the latter than the former date. It seems, at least, a 

'Zech. 14 : 5. » Annals, ed. Rost, 11. 104, 105, iii, 123, 131, pp. 19-23. 

^ AUorientalische Forschungen, pp. \->,^.; per contra, McCuRDY, History , Prophecy 
and the Monuments, Vol. I, pp. 348-50, 413-15. 
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plausible suggestion that the earthquake to which Amos makes 
reference may have fallen in the year when King Uzziah died, 
and that this terrific natural phenomenon may have been the 
occasion on which Isaiah was called to his prophetic activity. 
It has been suggested that the call of Isaiah came in connection 
with an earthquake, and Duff has used the suggestion with tell- 
ing effect in making his description of the call in his recent 
book on The Theology and Ethics of the Hebrews.^ Now, what is 
more likely than that this is the earthquake which happened just 
two years after the call of Amos ? The end of the reign of 
Jeroboam II. must be placed between 745 and 741, and some- 
where between these two dates must be placed the ministry of 
Amos — probably shortly after 745 and not long after the vigor- 
ous Tiglath Pileser had ascended the throne of Assyria, and had 
entered upon that career of conquest which was so seriously to 
affect the little Palestinian kingdoms. It was a time of com- 
parative political and social prosperity in both of these states 
when Amos received his commission to go and prophesy against 
Israel. The introductory message of the prophet is arranged 
with great skill. After gaining the attention of his hearers and 
winning their favor, by proclaiming the woes which are impend- 
ing over the heads of their neighbors ; stirring within them, it 
may be, the hope that these disasters might be ushering in that 
" Day of Jehovah " when their power should extend over all the 
regions which had formerly acknowledged the authority of 
David and Solomon ; and even including Judah, though briefly, in 
his survey — he suddenly turns and empties all the vials of the 
divine vengeance upon the heads of his astounded hearers. 
The burden of that message, with all its variety of enforcement, 
is simply this : The doom of the northern kingdom is sealed. 
The house of Jeroboam must come to an end, and the stately 
edifice of the monarchy which he had been rearing with such 
infinite pains, and for whose beautification and enlargement at 
the hands of his successors he undoubtedly hoped, was destined 
to come crashing in ruins about their heads. For this kingdom 
there was no hope of restoration ; the end was at hand, Jehovah's 
< P. 80. 
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word had gone forth, and he would no longer spare and forgive 
his apostate people. 

But this does not exhaust the message of Amos. More 
closely examined, it will be seen that he, like most of the Old 
Testament prophets, has two phases or sides to his teaching. 
The destruction of Israel was not an end in itself. The prophet 
had not been so taught by Jehovah of Hosts. It was rather a 
means to the end, and that end was the ultimate establishment 
of Jehovah's kingdom of truth and righteousness in the world. 
All the prophets have their program for the future, and Amos 
was no exception. His writings enable us to ascertain that pro- 
gram, and it was, briefly stated, this : Amos's hope for the future 
centers about Jerusalem, the capital of the southern kingdom, 
and its Davidic dynasty. There is therefore an element of truth 
in the ingenious theory of Winckler,' that Amos was a Judean 
emissary active in the time of Ahaz, seeking to win the hearts 
of the people of Israel for the king of Judah at the time when 
that monarch was aiming, by his submission to Tiglath Pileser, to 
secure from the king of Assyria the practical reunion of the two 
kingdoms under the sway of Judah. But the undoubted fact 
that Amos favored Judah does not make it necessary to ignore 
the plain statement of the title and bring him down into the 
reign of Ahaz, while the plain reference to the earthquake, if 
nothing more, would indicate that even if the title is not from the 
hand of Amos, the editor was in possession of accurate infor- 
mation as to the time of the prophet's activity. Nor can the 
work of Amos be explained upon essentially political motives, 
even though those motives be cloaked in religious formulae. 
Assuming, then, that Amos favored Judah and looked forward to 
a reunion of the two kingdoms under the sway of the Davidic 
kings in Jerusalem, the various utterances of the book seem to 
fall into line in harmony with this supposition. For Amos, 
Jerusalem is Jehovah's dwelling-place. The very motto of his 
prophecy, as preserved for us, sets forth this fact in the clearest 
and most unmistakable language : " Jehovah roareth from Zion 

^Geschichte Israels, No\. I, pp. 91-5; Keilinschriften und das Alte Testament^, 
Vol. 1, pp. 266, 267. 
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and from Jerusalem he uttereth his voice." It is also seen in 
the character of his condemnation of Judah.* Her citizens are 
to be punished for sins against Jehovah's revealed will and for 
turning away from his service. This reference to Judah has, it 
is true, been rejected as unauthentic by many recent critics, but 
the arguments which they bring are hardly conclusive. The 
purpose of Amos to turn the attention of the few faithful ones 
in Israel to Judah would not be interfered with by this denuncia- 
tion, while the force of the direction of his woes against Israel 
would be very seriously weakened if Judah should be omitted 
from the catalogue. Furthermore, even though he saw in Judah 
the only and the divinely appointed rallying-point for the future, 
he was yet honest enough and righteous enough to recognize 
that all was not as it should be in Judah, and that punishment 
was necessary in order to fit the city of David to become the 
political and religious headquarters of the new Israel. On the 
same grounds it is possible to defend the reference to Zion in 
6: 1, though the presence of the word here may be due to a 
textual corruption. That Amos expected Judah to suffer some 
sort of punishment is clear from his reference in 9:11 to 
the falling and broken tabernacle of David. This condition 
of the tabernacle of David is sometimes held to be a reference 
to the division of the monarchy, but it seems better to explain 
it as referring to the punishment which Amos expected Assyria 
to inflict upon Judah in the invasion which was to annihilate 
Israel. Her punishment was to be severe, but not so heavy as 
that of her northern sister, inasmuch as she was not to lose her 
independent existence and her political identity. 

The epilogue of the book, grSff., is regarded by many 
scholars of the present day as either in part or entirely a later 
editorial addition ; but, as it seems to us, without sufficient 
reason. Vss. 8^, 9 is really the only passage in which Amos in 
any way indicates that there can be any exception to the over- 
whelming doom which he pronounces on Israel ; for the rest of 
the chapter, with the exception of vs. 10, deals with an entirely 
different phase of his theme, namely, the form of the reorganiza- 

^Amos 2 :4, 5. 
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tion of the community of Jehovah's people after the catastrophe 
shall have come upon the northern kingdom. That catastrophe, 
it has already been declared, will be brought about by an invasion 
of the land, and in these closing words it is asserted once more 
that this invasion shall utterly destroy the sinful kingdom, by 
which is meant the people of Israel as a nation. At the most, 
then, it would be necessary to reject only vss. 8^, 9 as a later addi- 
tion, on the ground that it weakened the force of the preceding 
denunciation. But even this seems scarcely necessary. Amos 
has already intimated that it is possible for Jehovah to have 
pity upon the remnant of Joseph (5:15), and his exhorta- 
tion to seek Jehovah and live implies that he regards it as at 
least possible for some of the people to escape. It is prob- 
able, therefore, that in 9:8^, 9 he is recurring to the same 
thought, that some individuals from the sinful kingdom may 
survive the ruin and escape from the disaster. The figure of 
the sifting is not quite certain, but on the whole it seems most 
likely that the invaders are the sieve which will sift the people of 
Israel in their own land. In this sifting process the good shall 
be spared, because they shall be like the wheat which passes 
through the coarse sieve, and so they shall remain in their own 
land; while the small stones and the hard material which cannot 
pass through the sieve shall be kept in the hands of the enemy 
and shall be by him carried away to be destroyed.' This de- 
struction of the wicked is asserted over again with the utmost 
positiveness in vs. 10. Our picture, then, is that in the over- 
whelming ruin which is at hand the sinful nation as such shall 
come to an end and the sinful members of that nation shall 
perish, but that there shall be left a residue, comparable to the 
good grain which passes through the sieve and remains upon the 
threshing-floor. And this picture naturally leads the way for 
the final prediction. The question as to the ultimate destiny of 
this good grain is answered by pointing to the re-establishment 
of the shattered power of the Davidic house. This house, though 

'Wetzstein, Z. D. p. r. (189 1I, Vol. XIV, p. 17; art. " Agriculture," ^wo/r/o- 
pcedia Biblica, Vol. I, cols. 84, 85 ; Seesemann, Israel undjuda bei Amos und Hosea, 
pp. 13, 14. 
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weakened by the invasion wliich overwhelms Israel, shall yet 
survive the shock, shall take up into itself those who escape from 
the sifting process in the northern kingdom, and shall be restored 
to its former power, inheriting once more so much of Edom as 
shall remain after the storm shall have swept over the land, and 
also all the nations which had once owned the sway of Jehovah 
through their submission to his servant David. Of these nations 
it is not strange that Edom should be the only one mentioned 
by name, because it was Edom that was most thoroughly subju- 
gated by David and was held the longest by the kingdom of 
Judah. In that re-established Davidic monarchy whose power 
was to extend over Aram, Ammon, Moab, Edom, and Philistia, 
there should be given that abundance of physical blessing which 
was the natural production of the land flowing with milk and 
honey. 

The bearing of the prophecy of Amos upon the main subject 
of our investigation is therefore clear, and it is only necessary 
for us to sum up our conclusions in a series of propositions. 
Amos regarded the monarchy as the necessary and indispensable 
form for the perpetuation and extension of Jehovah's kingdom 
in the world. As a loyal Judean and a believer in the promises 
made to David, he could regard nothing but the Davidic house 
as the rightful head of the monarchy of the future. The doom 
of the northern kingdom was sealed, in part, it may be, because it 
owed its origin to schism, but most of all because its sins and its 
apostasy made it impossible for it as a nation to become the 
vehicle for the communication of Jehovah's truth to the world. 
The rising Assyrian power was the means for executing 
Jehovah's decrees of punishment. The other Palestinian states, 
and even Judah herself, must suffer at the hands of Assyria ; but 
it was upon Israel that the blow would fall with crushing effect. 
Only a few should escape from Israel ; these righteous ones 
should be taken up into the restored and renewed Davidic mon- 
archy, whose power was to be extended to its former wide limits ; 
and then the messianic kingdom was to be ushered in. As we 
look at this picture from our modern point of view, it is evident 
that there was much foreshortening, and that the prophet brings 
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into close relation events for which the world was destined to 
wait many weary ages. 

It may be objected by some that this interpretation does not 
represent the teaching of Amos. To this we reply that it is cer- 
tainly a fair interpretation of the book of Amos as it stands, and 
also that there is no sufficient ground for holding that the book 
is not a fair epitome of the theology and politics of Amos. 
Modern investigations have shown that it was perfectly possible 
for a man in the time of Amos to have such political presupposi- 
tions and hopes as those which we find in this book. And there 
is certainly no reason to suppose that revelation or inspiration, 
whatever they may or may not give, would render a man less 
sagacious and worldly wise than he would be without them. Once 
having grasped the fact that the perpetuation and extension to 
Jehovah's dominion is one of the postulates of the prophets, then 
it becomes evident that even a prophet whose main business it 
was to declare the doom of Israel could not desist from his 
labors without indicating, at least in outline, the form in which 
Jehovah's power was to express itself. And, as we have seen, 
for Amos that form was the Davidic monarchy, with its capital 
at Jerusalem and its central point in Zion — the place in which and 
from which Jehovah manifested himself. 

\To be concluded in the next number I\ 



